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PSALM II. FROM THE HEBREW. 

To what end did nations rage ? And why will peoples 
mutter emptiness ? Kings of earth will plant themselves 
firmly, and men of weight will be founded together, upon 
Jehovah and upon His Christ ! We will tear away their 
bonds, and cast aside their meshes. 

He Who sitteth in the heavens will laugh. The Lord 
will jest with them. Then He will speak to them in anger, 
and in His wrath He will terrify them. 

But ^ will pour libations to My King over Zion the 
mountain of My Sanctuary. ^ will subscribe to the decree 
of Jehovah. Mv God said. My son art thou, ^ this day 
begot thee. 

Ask of me and I will give thee nations in possession, and 
thine estate the limits of the land. Thou shalt shepherd 
them with a sceptre of iron, like vessels of the potter shalt 
thou smash them. 

And now ye kings bid all to look. Be admonished ye 
who judge the earth. Serve Jehovah in fear, and go your 
rounds in trembling. Carry the gospel of the Son lest He be 
angry, and you miss the road if His anger be kindled even a 
little. Blessed is every one who is forbearing towards Him. 



Carry the gospel of. The word is a difficult one to render satisfactorily, 

and it seems best to interpret it thus in the light of the Gospel story. We 

there see that the last thing the Jews appeared to think of, or at least their 

rulers, was obeying this injunction. They perpetually provoked him to anger, 

% and so they missed the road. 

i. 
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A BURDEN, THE WORD OF JEHOVAH TO ISRAEL 

BY THE HAND OF MALAKL 

2. I loved you, said Jehovah. And you say. Wherein 
didst love us ? 

3. Was not Esau brother to Jacob, saith Jehovah ; and I 
loved Jacob, and Esau I hated, and made his mountains desert, 
and his domain abodes of the wilderness? For Edom will 
say, We are scattered, so let us return and build the ruins. 

4. Thus saith Jehovah Sabaoth, They may build but Jf 
will tear down ; and they shall call them a country of law- 
lessness, and the people that always provoke Jehovah. And 
your eyes shall see it, and you shall say, Jehovah shall be 
magnified on this account in the borders of Israel. 

5. A son will revere his father, and a slave his lord ; and 

I. A burden. The word seems closely similar to the English import. 
Malaki appears to mean My angel, 

3. Scattered. Strictly broken up, and so lacking the strength which comes 
of union and unity of purpose. 

4. They shall call; the verb appears to. be used impersonally of people in 
general. 

You shall say. The personal pronoun is emphatically expressed, evidently 
as contrasting Jacob, who is addressed, with Esau, of whom mention is made. 

5. Revere, Strictly make heavy, either in a good sense of ascribing dignity, 
or in a bad sense representing as oppressive. 



if ^ am a father where is my dignity, and if ^ am a tyrant 
where is my whip ? Saith Jehovah to you, the priests who 
heap contempt on My Name. 

6. And you say, Wherein have we despised Thy 
Name ? 

7. In bringing up on my altar polluted bread. 

8. And you say. Wherein did we pollute thee ! 

9. When you say, The table of Jehovah is a contemptible 
thing, and it is no sin when you bring the blind for sacrifice, 
and it is no sin when you bring the lame and the diseased for 
sacrifice. 

10. Take it now to your ruler. Will he be pleased 
with you or even tolerate your presence, saith Jehovah 
Sabaoth. 

11. And now propitiate the favour of a god, and will 
you find acceptance? From your hands will this be an 

5. Dignity ; strictly veight^ i»e. in your counsels and regards. 

Tyrant, The word used is Adonim » lords ; compare Baalim which also 
means lords, but rather in the sense of owners, possessors; a name which 
Jehovah utterly repudiates; see Hosea ii. 16, 17. 

Whipf or perhaps he who wields it, slave driver ; though the usual render- 
ing/ear seems quite defensible in the sense of your fear of me. According to 
Gesenius the Jews never pronounced the Name of Jehovah, professing to 
regard it as too sacred and substituting Adoni ~ Lord ; in. which case they 
were manifestly inconsistent in not fearing Him. Or if we render it Whip^ 
which seems to give the sense very well, Jehovah has no whip. The sinner 
(i,e, the incompetent fool, the duffer) brings punishment and even destruction 
on himself by his own want of sense. 

9. Sin, The word is not the usual one so rendered, but one implying 
disorder^ clamour ; in fact, sin in the usually accepted sense of the word 
appears to give the meaning very well here. 

\\, A god; that is, one of the Unseen powers. Such, at least, seems to be 
the intention, though the construction is difficult to follow exactly. 
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inducement to tolerate your presence, saith Jehovah 
Sabaoth. 

12. Who is in you ? The doors shall be shut, and you 
shall not kindle My altar gratis. ^ have no pleasure in 

you, saith Jehovah Sabaoth, and ^ will accept no offering at 
your hands. 

13. For from the rising of the sun to his setting, Great 
is My Name among the nations ; and in every place incense 
is brought, and clean offerings. For Great is My Name 
among the nations, while you profane it. When you say the 
table of Jehovah is a polluted thing, and so is its produce ; 
you incur contempt. 

14. And you say, Now what is the trouble ? Whereas 
it is your own making, saith Jehovah Sabaoth, for you 
brought stolen goods, and the lame, and the diseased, and 
brought them up as offerings. 

15. Shall ^ accept it at your hands, saith Jehovah ? Nay 
he is accursed who deals fraudulently; when there is a male in 
his flock, and he fails and sacrifices what is worthless to the 
Lord. For ^ am a Great King, saith Jehovah Sabaoth, and 
My Name is feared among the nations. 

II. And now for you is this command, ye priests. If you 
will not hear, and if you will not lay it to heart, to give honour 



12. Who is in you ? Meaning apparently, What demon of unreason has 
taken possession of you ? 

i^ It is your own making. Strictly, You caused to blow it; meaning 
apparently, you fanned the flame, or had it fanned. The proof was unmis- 
takably given when Jesus of Nazareth came and brought the cure, and 
encountered only opposition and obstruction. 

Stolen goods ; or perhaps galled^ but the rendering given seems most 
probable. 
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to My Name, saith Jehovah Sabaoth, I will send ?Hto you the 
curse and curse your worship ; and moreover I will curse it, 
for you lay it not to heart. 

2. Lo I rebuke your sowing, and I will strew dung over 
your faces, dung from your festivals, and lift you to it. And 
you shall know that I sent you this command to be my 
arrangement with Levi, saith Jehovah Sabaoth. 

3. My arrangement shall be to him life and safety, and I 
will give them to him as a fear, and he shall fear Me ; and 
from the presence of My Name has this descended. 

4. A law of truth shall be in his mouth, and distortion 
shall not be found in his lips. In integrity and in upright- 
ness shall he walk with Me, and many shall he turn from 
perversity. 

5. For the lips of a priest will keep perception, and they 
shall seek instruction at his mouth ; for he is an angel of 
Jehovah Sabaoth. 



2. Lift you to it. The exact intention is difRcult to follow here, but 
perhaps it means carry you off with it to the dung heap. If the salt lose its 
savour wherewith shall it be salted? 

6. You turn. With marked emphasis on the personal pronoun, which is 
pointedly expressed. 

In teaching. This is as close as possible to the Hebrew, the terse* 
ness of which it seems impossible to amplify without loss, although such 
compression is hardly possible in English. 

The standing. The word usually rendered " covenant " in A.v. and rendered 
arrangement in verses 2 and 3 ante. It is really very difficult to find an 
English equivalent, and if the sense of the original is to be given at all it can 
only be done by varying the English word to suit the context. Perhaps destroy 
confidence in Levi would give the intention, at least in part. 

Of my hand. The word is not the usual one for hand, but one meaning 
the palm of the hand, sole of the foot, but it seems to have been ignored in this 
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6. While you turn aside from the way, you cause many 
to stumble in teaching, you ruin the standing of Levi, saith 
Jehovah Sabaoth ; and ^ too give you over to be despised 
and humbled by all the people of my hand ; since you will not 
"keep My way, and study appearances in teaching. 

7. Have we not all one Father? Did not one God 
fashion us ? What then is the sense of defrauding each his 
brother, and profaning the tie resulting from a common 
fatherhood. 

8. Judah deals fraudulently, and disgust is aroused in 
Israel and in Jerusalem ; for Judah is profaned, the saint of 
Jehovah whom he loves, and the lord of God's house is 
become a stranger. 

9. Jehovah wilF make the man who does this an outcast 



passage by Lxx. and A.v. alike. It also appears to have another meaning, 
viz., rockf in which sense it appears in CephaSf the Aramaic of Peter, 

Study appearances ; or respect persons. It is very difficult to find a satis- 
factory rendering, but an instance may show what is meant. Jesus of Nazareth 
answered people according to what they saidy not according to who they were 
in outward semblance. For instance, in Matt, xvi., we find him commending 
Peter highly, and saying Blessed art thou^ I will give to thee the keys . . . 
But a little after, when he said something he did not approve of, he said to 
him Get thee behind me, Satan, This was not fickleness, nor inconsistency, 
but strict attention to the task of teaching truly, of indicating what was 
laudable or the reverse to his followers. 

7. The tie resulting from a common fatherhood. That is from the fact that 
we have one father. This is certainly the sense, and well illustrates the 
•difficulty of rendering the words. "Covenant of our father" would be hardly 
intelligible in English. 

8. The lord of God's House ^ that is of the Temple which was in Jerusalem, 
the capital of Judah. This involves supplying a yod and reading bethel, 
■that is God's house ; but if we accept the word as it stands the sense would be 
hardly altered, for we should then have "The lord (husband) of God's 
•daughter (Zion), a stranger." 

9. This is clearly the intention, though it hardly convejrs the full intensity 
of expression found in the Hebrew. 
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from the tent of Jacob ; he shall never bring an offering to- 
Jehovah Sabaoth. 

10. And this you have done doubly, veiling with tears the 
altar of Jehovah^ weeping and groans because there is no- 
longer any countenance shown to the offering ; neither is it 
possible to accept delight at your hands. 

11. And you say, Wherefore! Because Jehovah has 
heard the case between thee and the wife of thy youth ; with 
whom thou hast dealt faithlessly^ whereas she was thy spouse, 
and thy lawful wife. And did not One make you to whom 
flesh is wind? 

12. And what did that One teach you to seek? Divine 
seed ; and if you had kept watch over your affections he 
would* not have dealt faithlessly with the wife of thy youth.. 
For an enemy drove her away, saith Jehovah God of Israel^ 
and violence covered his clothing, saith Jehovah Sabaoth ; 
and if you had kept watch over your affections, you would 
not have dealt faithlessly. 

14. You impose toil on Jehovah by your proceedings* 



10. The altar ofjehvoah. Observe that this is not the brasen altar of the 
Tabernacle or Temple, nor yet the altar of incense. Will Jehovah eat bull's 
flesh or drink the blood of goats P 

12. Teach you to seek, Lxx and A.v. alike quite miss the force of the Hiphil 
here. It is not what did God seek, but what did God teach you to seek. 

Over your affections. This seems to give the intention in English better 
than the more literal in your spirit. 

He would not have dealt. The verb is in the third person singular, and no- 
subject is expressed unless it is the enemy ^ hater^ of the next clause. Observe 
also the sudden transition from plural to singular, \iyou had kept watch 
individually .... with the wife of thy youth ; implying apparently that 
it is the wife of the nation or people, not the wives of individuals, that is meant. 
In fact if they had been individually watchful they would not have erred as a 
nation. 
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And you say, Wherein did we impose toil ! When you say,. 
Everyone who works evil is good in the eyes of Jehovah ;. 
oh where is the God of Judgment 

III. Lo, I send My Angel and clear the way before me^ and 
sudden will be the entrance into his temple of the Lord whom 
YOU teach people to seek, and the angel of the arrangement 
YOU desire. 

2. Lo, he comes, saith Jehovah Sabaoth ; and who. can 
endure the day of his arrival, and who will stand when he 
appears? For he is like a smelter's fire, and like the 
trampling of fullers. 



14. When you say . . . Whom did they suppose to have been pleasing^ 
in the eyes of Jehovah, if not Abraham P Yet, but for the veil on their 
hearts when Moses is read, they would have known from Gen. xv. that he 
declined the task for which Jehovah brought him to the land, and so was cut 
out of the covenant. The land ofEered to him personally, was promised 
instead to his seed, with greatly enlarged borders. 

Or again, they supposed that the tabernacle in the wilderness, with its 
animal sacrifices and ritual, was the institution of Jehovah ; ignoring the fiasca 
recorded in Exodus xix. Compare Amos v. 25, 26, '* Did you bring sacrifices 
and offerings to Me in the wilderness forty years, oh. House of Israel ? Nay^ 
you reared the tabernacle of your king, and Kion, your shadows, the star of 
YOUR god whom you made you." 

I. My angel. The word is Aialakt, the name of the prophet himself, wha 
was doubtless in some sort, if not in the primary sense, the Angel in question ; 
and it will be observed throughout how he appeals to the reason and sense of 
those whom he addresses, in strong contrast to the appeal to the passions, and 
to the love of self-assertion by which the Sadducee Sanhedrim were led ta 
condemn Jesus of Nazareth. 

1. The Lord whom you teach to seek. Not Jehovah, for Him they would 
not endure, but the demon of self-assertion that prompted the rejection and 
crucifixion of Jesus of Nazareth, the bribing of the soldiers to deny the 
Resurrection which they had witnessed, and all the perversity and inconsis- 
tency which have resulted. There is a strong emphasis on the personal pro- 
noun, contrasting the ** Lord " in question with " My Angel." 

2. The tramming of fullers. This gives the sense ; the metaphor is 
derived from the treading of clothes in washing. 
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.3* And he will sit smelting and purifying silver, and 
rpurify the sons of Levi ; and he will wash them out like gold 
and like silver^ and they shall become to Jehovah bringers of 
offerings in righteousness. 

4. And he shall bring up to Jehovah the offerings of 
Judah and Jerusalem, as it were days of eternity and like 
years of promise ; and 1 will draw near to you to rule you. 

5. And 1 will make short work of the sorcerers, and the 
adulterers, and the perjurers, and those who oppress the 
hireling in his wages, the widow and the orphan ; who over- 
reach the sojourner, and have no fear of Me, saith Jehovah 
Sabaoth. 

6. For ^ Jehovah do not repeat, my self, and you sons of 
Jacob never complete anything. You turn aside, as you have 

3. Wash them out, Gesenius give as the primary meaning to bind , fetter ; 
but assigns it also the meaning of straining^filtering^ and the allusion certainly 
seems to be to the recovery of gold from ore ; a process which to the present 
day is performed by some form of washing, either of alluvium or of crashed 
quartz, whereby the earth is carried away and the heavy metal left behind. It 
may be added that the operation appears to have lasted to the present day 
and to be still incomplete. 

4. Days of eternity ^ years of promise. This, or something like it, is 
evidently the intention. Judah and Jerusalem never did bring, never have 
brought, offerings acceptable to Jehovah, save in the person of Jesus of 
Nazareth, the true representative of the tribe, the King of the Jews. He and 
those who rose with him, see Matt, xzvii. 52, 53, constituted the Exodus 
itrhich formed the subject of conversation on the Mount of the Transfiguration, 
see Lc. ix. 31. 

5. Make short work of. This seems to give the sense very well, though the 
Hebrew is different in form. 

Overreach, Strictly, cause to reach, and the idea seems to be that of 
causing the sojourner, or stranger, to reach laboriously after that which ought 
- to be conceded as a matter of course. 

6. Do not repeat myself , Or y perhaps, Am Ho double dealer. As in many 
. Hebrew roots the essential meaning (reiteration) is given with a simplicity 

hardly possible to imitate in English, 
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•done from your fathers' days, from My decrees, and keep 
them not. Turn to Me and ^ will turn to you, saith Jehovah 
Sabaoth. 

7. And you say, Wherein are we to turn ! Shall man 
defraud gods ? Yet you defraud Me. • 

8. And you say. Wherein did we defraud thee! The 
tithe ; the offering. You are cursed with a curse, and Me 
you defraud, even the whole nation. 

9. Bring the full tenth to the storehouse, and let there 
be fresh provisions in My House, and prove me now herein, 
saith Jehovah Sabaoth, if I will not open to you the pores of 
heaven and there shall gush forth adoration till the supply 
fails. 



8. You are cursed . . . and defraud. Observe that the fraud is 
•evidence of their state. We are prone to imagine that the curse and its ei¥ects 
are to be credited to him who utters the malediction, but this is an utter 
mistake. The malediction is the result of outrageous conduct on the part of 
iiim who calls it forth. Adam and his wife disobeyed the single command 
^iven them, and when questioned put the whole blame in fact on Jehovah. 
What could He do but curse when confronted with such peevish frowardness P 
And when he had made known His displeasure, what response did His words 
-call forth? Did Adam express contrition, or indicate any sense of wrong 
•doing? Not at all; for the only response he paid was a pretty compliment to 
his wife, through whom, as he said, he had been led into disobedience. He 
called his wife's name Breath, because she was the mother of all life. Said, 
in fact, that she had taught him what life was. Had he had the slightest 
perception of the situation he would have gone down on his knees and said, 
*' Thou, Oh Lord, art the breath of our life. Prove us again, and we will not 
be disobedient." Then he would have opened up a possibility of the revoking 
-of the curse ; but that he did not even seem to wish. 

Till the supply fails. This is how Gesenius explains the intention and it 
would seem quite correctly. Of course the supply is limitless so that it is 
another way of expressing unlimited adoration ; but the point seems to be that 
Jehovah would never tire if only they would do their part. The fact is the 
really valuable things of the Universe are safely locked beyond the reach of 
fraud and violence. Mere counters are allowed to those who have not learnt 
the elements of honest dealing and gentleness. When we learn to give 
Jehovah His due it is very certain He will not remain o.ur debtor.. 
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10. And I will rebuke for you the devourer, and he shall 
not destroy the fruit of your land ; the vine in your fields 
shall not lack fruit, saith Jehovah Sabaoth, and all the nations 
shall further your prosperity ; for you shall be a land beloved^ 
saith Jehovah Sabaoth. 

11. You made strong your words against me, saitb 
Jehovah, and you say, What did we say against thee ! 

12. You say, It is ruinous to serve God; and what have 
we got by keeping his observances and wearing mourning T 
What has Jehovah sent us? And now WE approve the 
violent, moreover the workers of disorder are built up, the 
gods themselves bring them to trial and they escape scot 
free. 

13. Accordingly those who fear Jehovah will discuss each 
with his neighbour, and Jehovah will attend and hear. And 
a written record will be kept before him for those who fear 
Jehovah, and for those who think upon His Name. And they 
shall be Mine, saith Jehovah Sabaoth, for the day when ^ 
make wealth ; and I will be tender over them as a man is 
tender over his son that serves him. 

14. And you shall turn and distinguish between the 

11. Against. Strictly upon Me. The idea seems to be that their words 
were like fetters, and we may see, if we study the record intelligently, how this 
was. Abraham was brought to the land to take possession of it, but declined 
the task ; and his descendants imitated him till the King of the Jews came^ 
and Him they crucified. 

12. God, Or rather godsy that is Unseen Powers; the word is Elohim. 

What have we got .... Observe that they start from the false 
assumption that they had^kept His observances; whereas the result should 
have shown them that they were on the wrong track, and had never kept His 
observances at all, did not know what they were. 

14. God, The word is again Elohim, in the plural, but followed by him in 
the singular. In fact, Elohim may mean the Unseen Powers collectively, or 
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irigbteous and the disorderly, between him who serves God 
and him who serves Him not. 

15. For, lo, the day comes that burns like an oven, and 
all the violent and all who work disorder shall be straw ; and 
that day shall consume them, saith Jehovah Sabaoth, and 
shall leave them neither root nor branch. 

16. And to you who fear My Name there shall rise a Sun 
of righteousness with healing in his wings ; and you shall go 
forth and bear you proudly like well-trained oxen, and tread 
down the disorderly, for they shall be ashes under the soles 
of your feet in the day which ^ bring about, saith Jehovah 
Sabaoth. 

17. Call to mind the instruction of Moses My slave, the 
injunctions I laid upon him in Horeb above all Israel, decrees 
and acts of judgment. 

18. Lo, Ji send you Elias the prophet before the arrival of 

some of them, according to circumstances. It is the serving of lesser gods, 
and ignoring Jehovah, God Supreme, with which Israel was reproached. 

16. Bear you proudly. This is the meaning Gesenius assigns to the word, 
- and yields very good sense. 

Well-trained, Gesenius assigns to the root the meaning of tying fast, and 
explains the word to mean the stall where oxen were tethered. Even if this be 
correct, still the sense would be that given ; it is the well-tended and trained 
ox, that works well and intelligently, that is meant. God's people are called 
upon to administer His rule, to bring the earth into subjection to Him ; not to 
frolic about in it like thoughtless children. 

17. It is very difficult to bring out the full sense of the Hebrew. It is not 
the law, &c., that Moses gave to the people, but the instruction Jehovah 
enjoined on him. Doubtless this instruction was intended for the benefit of 
Israel, but it was above them in more senses than one. They were not in a 
position to receive the instruction Moses received, but needed to be trained 
and led on to develope a capacity for it. It was precisely this which they 
have always 'failed to apprehend, the ceremonial law used aright would lead 
up to higher things, but used as Israel used it it became a stumbling block and 

.4:ause of error. 
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the Day of Jehovah, the Great, the Dreadful ; and he shall 
turn the heart of the fathers to the sons, and the heart of the 
sons to the fathers, lest Jf come and smite the earth with a 
curse. 



i8. To understand this verse aright it would seem needful to recall what 
Jesus said of John, ** AU the prophets and the law prophesied until John, and 
if you will receive (him as such) he is Elias who was to come. He who has 
ears let him hear/* The words in brackets are supplied, but doubtless the 
hearing ear would supply them. But John did not find acceptance, or not such 
as was effectual, nor Jesus either; and the high priest was stirred up to assert 
himself and adjure Jesus by the Living God. The Lord whom they taught 
people to seek came, see the first verse of the chapter ; and the Gospel of lov& 
and goodwill, of forbearance and sense, was- overborne by the demon of self* 
assertion and unreason, and the earth was smitten with a curse. 



TO SPLENDOUR. 
A Psalm for David. 

The heavens record the Might of God, and the firmament 
displays the work of His hands. 

Day to day pours forth discourse, and night to night will 
breathe perception. 

There is no speech, neither is aught transacted, unless 
their voice is heard. Their line is gone forth, and their 
sayings reach every part of the globe. 

For the sun he assigned a dwelling among them, and he 
like a bridegroom goes forth from his curtains ; he will 
spring up like a hero to run his course. 

From the edge of the heavens he goes forth, and round 
he travels to their other edge ; and there is no hiding from 
his heat. 

The instruction of Jehovah is perfect, converting the 
soul. 

The precepts of Jehovah are trustworthy, making sim- 
plicity wise. 

The visitations of Jehovah are direct, gladdening the 
heart. 

The injunctions of Jehovah are lucid, giving light to the 
eyes. 

The fear of Jehovah is clean, enduring for ever. 

The judgments of Jehovah are sure, they give satisfaction 
at once. 
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They are more to be coveted than gold never so well 
refined, and sweeter than honey that drops from the comb. 

Moreover Thy slave is enlightened by them, and the 
.keeping of them brings manifold reward. 

Errors who shall discern ? Hold me innocent of any 
thing hidden. 

Moreover keep back Thy Blave from the violent, let me 
mot be accounted one of them. 

Then shall I be perfect^ and cleanse many of rebellion ; 
»and the words of my mouth and the music of my heart shall 
find acceptance before Thee, Oh Jehovah my Rock and 
my Redeemer. 
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